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On	 the	 similar	 topic	 of	 evangelicals’	 rhetorical	 skills	 Susan	 Harding	 (2000)	
argues	 that	 for	 evangelicals	 the	 mastery	 of	 God’s	 word	 makes	 Him	 alive	 for	
believers.	Harding	 told	 an	 excellent	 story	of	 how	she	was	 driving	 to	 the	motel	
where	she	lived	after	having	had	an	intense	interview	with	Reverend	Cantrell	in	




the	 anthropologist	was	 not	 a	 believer,	 Harding	 asked	 the	 question,	 which	 is	 a	
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starting	point	for	an	evangelical	who	is	ready	to	enter	the	biblical	perception	of	
reality.	 “The	membrane	 between	 disbelief	 and	 belief	 is	much	 thinner	 than	we	
think,”	 the	anthropologist	 concluded	 (Harding	1987:	178;	2000:	58).	 I	 can	 add	
here	that	 the	biblical	perception	of	reality	begins	when	a	person	starts	 to	hear	




U.S.,	 emphasized	 their	 rhetorical	 skills.	 She	 claimed	 concluding	 her	 research:	
‘speaking	is	believing’	(Harding	1987:179;	2000:33,	60).	Harding	argued	that	it	is	
Bible-based	 language;	 the	 speech	 that	 persuades	 individuals	 transfigures	 them	
and	 their	 reality	 in	 a	way	 that	 the	 supernatural	 becomes	 real,	 perceptible	 and	
undeniable	 (Harding	 1987;	 2000).	 According	 to	 her,	 language	 alone	 causes	
experiences	 that	 lead	 to	 conversion.	 However,	 as	 my	 fieldwork	 showed	 even	
without	rhetorical	skills,	being	“babies	 in	belief”,	 “babies	 in	Christ”	evangelicals	







that	 the	 belief	 in	 transfiguring	 reality	 comes	 only	 through	 speech.	 Luhrmann	
suggested	 (2004)	 that	 intimate	 and	 personal	 spiritual	 experience	 could	 be	
learned	not	only	by	 linguistic	and	cognitive	knowledge	but	also	through	bodily	
and	 emotional	 techniques,	 which	 help	 to	 identify	 the	 experience	 of	 God’s	
presence.	 She	 describes	 three	 kinds	 of	 learning	 that	 take	 place:	 1)	
cognitive/linguistic,	 that	 consists	 of	 lexicon,	 which	 is	 learning	 the	 important	
phrases;	the	syntactic,	which	is	“an	underlying	logic	that	knits	together	different	
phrases”	 (Luhrmann	 2004:	 521);	 and	 specific	 conversion	 narrative	 “to	 depict	
their	 [congregants’]	 own	 entry	 into	 committed	 evangelical	 Christianity”	
(Luhrmann	 2004:	 522).	 2)	 metakinetic,	 which	 refers	 to	 mind-body	 states	 of	
subjectively	 experienced,	 though	 well	 known	 and	 identified	 within	 the	 group	
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God’s	personal	presence	that	could	be	called	“dissociative”.	The	attention	during	
this	 experience	 is	 focused	 and	 manipulated	 to	 produce	 shifts	 in	 conscious	
awareness,	or	(and)	sensory	hallucinatory,	when	people	see	or	hear	things	which	
are	 not	 audible	 or	 visible	 for	 others.	 3)	 ‘a	 relational	 practice’,	which	means	 to	
learn	 how	 to	 speak	 to	 God	 through	 prayer	 and	 how	 to	 receive	 God’s	 answer	
through	 the	 Bible	 (Luhrmann	 2004).	 I	 suggest	 that	 in	 both	 cases	 of	 the	
importance	of	rhetorical	skills	in	the	findings	of	Harding	and	learning	of	religious	
experiences	 in	 the	 theory	 proposed	 by	 Luhrmann,	 the	 significance	 of	 the	
religious	group	is	underestimated.	Luhrmann	mentioned	the	community’s	role	in	
recognition	of	personal	religious	experiences	by	other	members.	I	claim	though	






















































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































While	 we	 look	 not	 at	 the	 things	 which	 are	 seen,	 but	 at	 the	 things	
which	are	not	 seen:	 for	 the	 things	which	are	 seen	are	 temporal;	but	







about	 the	 importance	 of	 ‘rupture’	 in	 the	 evangelical	 view	 of	 the	 world.	 This	
chapter	 can	 be	 regarded	 as	 the	 continuation	 of	 the	 discourses	 and	 discussions	






more	 years,	 and	 in	 space,	 the	 biblical	 story	 was	 still	 offering	 them	 the	
explanation	 of	why	 this	was	happening	 to	 them	 in	 the	 present	 day.	No	matter	
which	 experience	 they	 were	 subjected	 to,	 they	 were	 skilled	 in	 finding	 an	
equivalent	episode	 in	the	Bible,	which	thus	offered	them	the	true	meaning	and	
interpretation	 of	 what	 was	 happening.	 This	 particular	 way	 of	 understanding,	












asks	 God	 for	 forgiveness.	 The	 person	 becomes	 ready	 to	 be	 reborn	 as	 a	 ”new	
man”.	 However,	 it	 soon	 becomes	 apparent	 that	 the	 “new	 man”	 has	 a	 lot	 of	
knowledge	 and	 skills	 to	 acquire.	 As	 for	 evangelicals	 –	 and	 indeed	 this	
phenomenon	 is	 not	 unique	 only	 to	 that	 particular	 subgroup	 of	 Christian	
believers	–	it	is	very	important	to	learn	to	read	the	messages	and	recognize	the	
“eternal’	 meaning	 in	 “the	 things	 which	 are	 not	 seen”	 during	 the	 daily	 lives	 of	





The	 last	 lines	 of	 the	 excerpt	 above	 might	 remind	 us	 of	 Plato’s	 famous	 cave	
allegory	 or	 Plotinus’	 concept	 of	 “primary	 essence”.	 However,	 I	 argue	 that	 for	
evangelicals	 it	 is	 a	part	of	 the	 theology	of	Paul.	 It	 says	 that	 after	 the	 individual	
rupture,	 which	 is	 conversion,	 Paul	 demands	 a	 particular	 kind	 of	 perception	 of	
reality	 from	Christians.	To	 acquire	 this	 perception	 is	 an	 important	 step	on	 the	
way	of	changing	one’s	identity	for	converted	evangelical	Christians.		
	
Acquiring	 particular	 perceptions	 and	 changing	 one’s	 identity	 goes	 beyond	 the	
single	 individual.	 Indeed,	 leaving	 the	 “old”	 self	 behind	 and	 becoming	 a	 “new	
man”	is	closely	intertwined	with	the	main	subject	of	this	dissertation,	namely	the	
reasons	for	the	rapid	transformation	of	Ukrainian	evangelicals.	We	can	point	to	
many	 factors	and	events	 in	 contemporary	Ukraine	 that	 function	as	a	vehicle	of	
change.	 Here	 we	 can	 firstly	 point	 to	 the	 politically	 uneasy	 and	 electrified	
situation	 that	 led	 to	 two	 revolutions	 and	 war,	 to	 which	 may	 be	 added	 the	
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economic	 uncertainties	 of	 an	 economic	 system	 that	 has	 emerged	 imperfectly	
from	 decades	 of	 state	 control,	 leaving	 many	 with	 a	 precarious	 existence,	
migrating	in	search	of	work.	Secondly,	we	can	mention	the	end	of	the	prohibition	
to	evangelise	that	led	evangelicals	to	open	up	to	society,	establish	different	types	
of	social	services	that	help	and	support	 the	weakest	groups.	A	third	 factor	 that	
has	been	crucial	for	the	rapid	changes	is	the	possibility	for	them	to	engage	in	the	
global	 movement	 of	 evangelicals,	 giving	 the	 Ukrainians	 evangelicals	 a	 pivotal	
role	 in	 the	 case	 of	mission,	 as	 they	 both	 have	 received	missionaries	 and	 send	




stage	 when	 the	 inner	 renewal	 of	 Ukrainian	 evangelicals	 becomes	 manifested	
through	 the	 transformation	 of	 the	 whole	 movement.	 Thus,	 the	 particular	
combination	 of	 a	 rapidly	 changing	 society,	 which	 has	 been	 exposed	 to	
revolutions	 and	war,	 and	 in	 parallel	 to	 the	 evangelical	 ethic	 of	 change	making	
Ukrainian	case	noticeable	in	the	region	of	the	former	Soviet	Union.		
	
The	 inner	 renewal	 is	 what	 evangelicals	 are	 supposed	 to	 constantly	 seek	 and	
work	 toward.	Conversion,	which	 functions	as	a	 rupture	 in	one’s	 life	 separating	
the	“old”	man	from	the	“new”,	is	still	just	the	first	step	in	a	long	journey	for	born	
again	 Christians.	 Transformation,	 changes,	 and	 daily	 renewal	 during	 one’s	
lifetime	 are	 the	 prerequisites	 given	 in	 the	 early	 Christian	 theology	 aiming	 at	
conveying	 a	 particular	worldview	 to	 the	 believers.	 This	worldview	 I	 coin	 “the	
biblical	 perception	 of	 reality,”	 and	 start	 exploring	 how	 it	 manifests	 itself.	 The	
chapter	consists	of	three	main	parts.	In	the	first	part	I	explore	the	meaning	and	
importance	 of	 changes	 for	 evangelicals.	 In	 the	 second	part	 I	 analyse,	 illustrate	
and	explain	 the	 biblical	perspective	of	 reality.	 In	 the	 third	part	 I	 analyse	 some	








Brigit	 Meyer	 in	 her	 monograph	 on	 Ghanaian	 Pentecostalism	 ‘Translating	 the	
Devil’	 (1999)	gained	 insights	 into	the	way	Ewe51	Christians	 in	Ghana	adopted	a	
temporalizing	 device	 in	order	 to	 separate	 themselves	 from	 their	 non-Christian	
fellows.	Ewe	Christians	denied	 that	 they	 shared	 the	 same	 time	 and	space	with	
the	rest	of	society.	Thus,	time	became	a	dichotomizing	discursive	strategy.	In	the	
view	of	Ewe	Christians,	 they	belonged	to	modernity,	 to	 the	 future	and	were	 far	
ahead	of	 the	 ‘backward’,	 ‘traditional’	society.	God	 is	 associated	with	the	 future,	
and	the	Devil	with	the	past.	Christians	expressed	this	symbolic	distance	not	only	




reality	 is	 exposed	 in	 a	 radical	 way.	 It	 seems	 that	 the	 Ewe	 believers	 simply	
disconnect	themselves	from	what	they	perceive	as	the	obsolete	reality,	which	is	
stuck	 in	 the	past.	 Instead	they	start	living	 in	another,	 “modern”	time	and	space	







perceiving	 the	 world	 and	 events	 around	 them.	 Their	 perception	 of	 time	 and	
space,	for	example	was	not	a	commonsensical	steady	linear	flow	from	the	past	to	
the	 future.	The	 reality,	 events,	 and	 surrounding	world	were	perceived	 through	
the	 lens	 of	 the	 Bible.	 The	 Bible	 was	 a	 primary	 source	 of	 comprehending	 the	
contemporary	world.	 It	was	 considered	 that	 the	Bible	 contained	 the	 templates	
with	all	the	explanation	and	evaluation	for	all	the	possible	events	that	happen.	I	
will	 explore	 how	 the	 biblical	 perception	 of	 the	 world	 is	 expressed	 through	




central	 characteristic,	 namely	 the	 readiness	 and	 eagerness	 for	 changes.	
Converted	 Ukrainian	 evangelicals	 are	 strongly	 oriented	 to	 their	 future	 and	
distance	 themselves	 from	 their	 personal	 past,	 which	 they	 quite	 often	 see	 and	
describe	 as	 dark	 and	 dirty,	 repulsive	 and	 sinful.	 Unlike	 the	 Ewe	 evangelicals,	
Ukrainians	targeted	their	own,	personal	past,	which	belonged	to	“outward	man"	
who	 “perished”.	 The	 future,	 on	 the	 contrary,	 is	 a	 promising	 personal	
transformation.	Let	us	start	the	exploration	of	this	characteristic	from	an	excerpt	
that	was	part	of	a	Bible	study	in	which	I	participated.	The	session	took	place	in	a	
flat	 close	 to	 the	 centre	 of	 Lviv.	 The	 leading	 person,	 Vlad,	 asks	 us	 to	 share	 our	
feelings	and	thoughts	about	the	excerpt	we	just	have	read.	We	are	slowly	moving	
through	 the	 lines.52	As	 we	 reach	 the	 sixth	 line,	 ‘Whosoever	 abideth	 in	 him	
sinneth	 not:	 whosoever	 sineth	 hath	 not	 seen	 him,	 neither	 known	 him’,53	Vlad	
provokes	 us	 by	 asking	 whether	 it	 is	 supposed	 to	 mean	 that	 we	 do	 not	 sin	
anymore	after	we	have	 accepted	 Jesus.54	Vsevolod	 says	 that	of	 course	not,	 it	 is	
impossible	to	stop	sinning.	Maryna,	a	young	woman	in	her	mid	twenties	says	she	
wants	to	share	her	thoughts	about	the	text	and	express	her	personal	experience.	
She	 starts	 by	 telling	 us	 about	 the	 feelings	 she	 had	 soon	 after	 her	 conversion.	
Actually,	 she	 was	 looking	 for	 rapid	 changes	 in	 her	 life	 immediately	 after	 the	
conversion.	 She	 thought	 she	would	 start	 to	 live	without	 sin,	 and	 jump	 into	 an	
immediate	 spiritual	 improvement.	 However,	 she	 did	 not	 feel	 it	 happened	 that	
















changed,	 “newly	 born”	 person.	 However,	 it	 is	 not	 the	 case	 that	 following	
conversion	a	person	changes	so	radically	that	she	or	he	stops	sinning	overnight.	
The	young	believer	Maryna	 shared	her	memory	of	 looking	 for	radical	personal	
changes	 after	 every	 significant	 rite	 de	 passage,	 no	 matter	 whether	 it	 was	 a	
religious	or	a	secular	ritual	she	had	experienced.	Despite	the	promising	changes	
of	 status,	 she	 found	 that	 personal	 transformation	 is	 a	 rather	 slow	 process.	
Changing	the	self	is	more	like	renewing	oneself	“day	by	day”,	and	thus	a	longer	
process	 of	 hard	 work	 and	 determination.	 Similarly,	 gaining	 and	 polishing	 the	
biblical	perception	of	reality	is	a	prolonged	and	demanding	process.	
	
Conversion	 and	 baptism	 for	 evangelicals	 serve	 as	 the	 personal	 rupture	 that	
creates	a	particular	condition	of	searching	 for	change.	The	Bible	is	supposed	to	
serve	as	guidelines	and	instructions	for	individuals	on	the	way	to	their	personal	
transformation.	 However,	 studying	 the	 Bible	 is	 not	 limited	 to	 learning	 the	
Christian	ethic,	and	 learning	about	 the	 lives,	deeds,	and	 letters	of	 the	saints.	By	
studying	 the	Bible	 on	 a	 daily	 basis,	 evangelicals	 gain	 an	 additional	 dimension,	
which	impacts	their	way	of	perceiving	the	surrounding	world	and	social	reality.	
Evangelicals’	 perception	 starts	 to	 become	 deeply	 influenced	 by	 events	 and	
models	presented	in	the	Bible.	Any	personal,	communal	or	societal	event	can	be	
filtered	through	and	interpreted	according	to	the	Bible.	What	happened	today	or	
yesterday	can	be	seen	as	analogical	 to	an	event	 found	 in	the	Bible.	 In	 this	case,	
the	 event	 presented	 in	 the	 biblical	 text	 become	 of	 primary	 importance	 and	
provides	the	born-again	Christians	with	the	interpretation	of	what	is	happening	
today.	 During	 the	 process	 of	 identification	 and	 interpretation	 some	
contemporary	 details	 are	 often	 blurred,	 omitted,	 or	 adapted	 to	 the	 “original	
template”	 biblical	 event.	 The	 contemporary	 event	 however	 does	 not	 lose	 its	
recognisability	 in	 the	process.	Furthermore,	 the	Bible	gives	 instructions	of	how	
to	behave	and	deal	with	events	of	daily	 life.	Thus,	 in	 this	way	 the	evangelicals’	
perception,	 linear	 time	 becomes	 twisted	 into	 a	 spiral	 of	 constantly	 recurring	
events	and	messages	given	hundreds	of	years	ago,	but	is	re-told	again	and	again	
in	 the	present.	All	events	and	even	a	person’s	entire	 life	 in	general	can	be	seen	
and	 interpreted	 through	 the	 prism	 of	 the	 Bible.	 Indeed,	 hidden	 in	 the	 biblical	
texts	“the	things	which	are	not	seen”	become	perceivable	and	more	meaningful	
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I	 start	 by	 presenting	 and	 analysing	 several	 examples	 of	 using	 the	 biblical	
perception	of	reality	in	the	discursive	practices	of	my	informants.	All	of	them	are	
from	 IDPs	 from	 the	 Baptist	 community	 in	 Donbas	 who	 were	 dealing	 with	
traumatic	experiences	of	the	war,	while	they	were	struggling	to	adapt	to	a	new	
place	 and	 searching	 for	 a	 reasonable	 explanation	 of	 what	 happened	 to	 them.	
When	studying	the	biblical	perception	of	reality,	it	was	among	the	IDP’s	that	this	




from	Donbas,	 a	 deacon	 of	 a	 newly	 established	Baptist	 community	 in	 Lviv.	 The	
core	of	the	community	was	made	of	internal	refugees	from	Donbas	and	Crimea.	




‘Who	 set	 the	 church	 on	 fire?’	 I	 asked.	 ‘Whoever	 needed	 to	 do	 it...’	 answered	
Mykola.	“I	do	not	even	want	to	start	guessing.	There	is	evidence	that	on	the	day	
the	 church	was	 set	 on	 fire,	 there	 had	 not	 been	 any	 shelling.	 If	 there	 had	 been	
shelling,	 it	 could	have	happened	 in	 two	possible	ways:	 it	 [a	 shell]	would	 come	
from	one	or	 the	other	side.	As	there	was	no	shelling	that	day,	 the	 firemen	who	
came	to	the	burning	church	to	extinguish	the	fire	said	that	someone	had	set	it	on	
fire	 deliberately.	 I	 do	 not	 think	 it	was	 someone	 from	Ukraine,	 a	 saboteur	who	
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crept	in	and	set	the	fire,	you	know…	They55	had	long	ago	let	the	watchman	of	the	






those	 who	 threatened	 to	 burn	 it,	 did	 achieve	 it.	 Well,	 they	 burned	 only	 the	
building,	 right?	 You	 cannot	 burn	 the	 church.	 The	 church	 was	 and	 it	 remains.	
Today	 a	 heap	 of	 brothers	 and	 sisters	 around	Ukraine	 are	 joining	 communities	
and	 establishing	 new	 communities.	 We	 are	 also	 trying;	we	 have	 some	 ideas…	
And	there	are	ten	communities	in	Ukraine	like	us.	Not	only	in	Ukraine.	We	have	
our	brothers	and	sisters	in	Poland.	The	church	has	lived	through	similar	events	
more	 than	 once,	 ever	 since	 the	 persecution	 in	 Jerusalem.	 The	 church	 was	
originally	in	Jerusalem	but	was	then	persecuted	and	scattered	around	the	world.	
The	same	happens	today.	Many	[people]	say:	for	what	did	you	have	to	go	through	
these	 [misfortunes]?	 I	 answer	 that	 this	 is	 a	 wrong	 way	 to	 ask	 for	 what…	 It	
happened	 [to	 us]	 because	 God	 counted	 this	 church	 ready	 for	 being	 sown,	 so	
people	 could	 sow	and	bring	 the	good	seed	 further	on,	 share	 it.	We	see	 that	 all	





At	 the	time	I	asked	for	an	 interview,	Mykola	and	I	had	been	friends	 for	several	
months	and	I	felt	free	to	ask	him	to	ask	him	the	straight	and	painful	question	in	
the	 beginning	 of	 the	 interview.	 The	 military	 intervention	 in	 Donbas	 was	 a	
traumatic	experience	 for	 IDPs.	Those	who	continued	 living	 in	 the	 territories	of	
the	 war	 zone	 were	 risking	 their	 lives.	 The	 war	 divided	 citizens,	 families	 and	
communities	 across	 Ukraine.	 Pro	 Ukrainian	 Mykola,	 for	 example,	 left	 his	
hometown,	 though	 his	 pro	 separatist	 mother	 remained	 living	 in	 the	 military	







Mykola’s	 answer	 to	 my	 question	 was	 twofold.	 His	 logical	 this-world	
considerations	 were	 framed	 by	 his	 biblical	 perception	 of	 reality.	 The	 main	
message	was	 that	 the	 same	event	happened	 “because	God	counted	 this	 church	
ready	for	being	sown”.	According	to	Mykola	this	was	just	a	repetition	of	biblical	
events.	The	link	with	the	church	of	Jerusalem	created	a	continuation	for	Mykola;	
a	 repetition	 of	 a	 biblical	 event,	 proved	 of	 being	 embedded	 in	 God’s	 plan	 and	
participating	in	fulfilling	it.	Mykola	identified	the	two	events	as	being	part	of	the	
same	 matter.	 A	 different	 time	 and	 a	 different	 geographical	 location	 was	 no	
obstacle	to	making	the	connection.	Rather,	it	serves	as	a	proof	that	God	now	and	
here	acts	 in	 the	same	way	as	 then	and	there	 in	 the	Biblical	 time	and	places.	So	
this	was	 for	 the	good	of	 the	 church	 in	general,	 explains	Mykola	using	numbers	
when	 answering	 those	 emphatic	 persons	 who	 express	 their	 condolences	 for	
what	happened	to	the	believers	of	his	community.		
	
In	 the	 beginning	 of	 the	 interview,	 before	Mykola	 started	 explaining	where	 the	
shells	came	from,	his	answer	to	my	question	“who	set	 the	church	on	 fire?”	was	







reality	 with	 its	 traumatic	 experience.	 This	 is	 however	 only	 partly	 true.	 The	
excerpt	 also	 could	 sound	 as	 a	 typical	 tale	 of	 a	 fanatic	 religious	 fundamentalist	




heart.56	Nevertheless,	 for	 evangelicals	 this	 is	 a	 normal	 and	 common	 way	 of	
thinking	by	transferring	things	through	the	prism	of	the	Bible.	It	is	an	example	of	
the	particular	discursive	strategy	caused	by	the	biblical	perception	of	reality.	It	is	






communities.	 Another	 IDP,	 a	 member	 of	 the	 same	 church,	 Egor,	 told	 me	 that	
some	Baptists	from	the	region	of	Donbas	suggested	that	the	calamity	to	Mykola’s	
and	 Egor’s	 church	 happened	 because	 the	 community	 had	 turned	 away	 from	
tradition	and	had	therefore	become	less	spiritual.	In	Mykola’s	interview	we	can	





My	 second	 illustration	 is	 a	 personal	 interpretation	 of	 the	 meaning	 of	 the	war	
expressed	by	another	member	of	the	same	IDP	community.	The	Bible	study	had	
started.	 The	 majority	 of	 the	 group	 is	 in	 elation.	 They	 radiate	 their	 mood	 to	
others.	There	is	a	lot	of	talking	and	sharing	of	memories	among	the	participants,	
and	 the	 actual	 purpose	 of	 the	meeting,	 to	 read	 and	 analyse	 the	 biblical	 text	 is	
slowed	 down.	 There	 are	 several	 reasons	 for	 celebration.	 The	 group	 of	 IDP	
believers	from	Donbas	has	registered	their	newly	established	community	in	Lviv	
and	the	first	five	new	members	of	the	church	will	be	baptized	soon.	Two	of	them	
are	 husbands	 of	 long-term	members	 of	 the	 former	 church	 in	 Donbas.	 Both	 of	
their	 wives	 are	 sharing	 stories	 from	 the	 past	 starting	 from	 1994	 where	 they	
















and	 explained	 the	 reason	 for	 the	war	with	 her	 husband’s	 conversion,	 Tamara	
looked	around	in	the	room;	her	eyes	wide	open,	expressing	the	surprise	of	what	










For	 evangelicals	 God	 is	 real	 and	 alive.	 God	 answers	 those	 who	 address	 Him.	





war.	 The	 connection	 seemed	 logical:	 after	 many	 years	 of	 prayers,	 conversion	
happened	 only	 under	 the	 condition	 of	 war.	 Thus,	 the	 war	 was	 needed	 for	
Valeria’s	 husband	 conversion.	 The	 meaning	 of	 the	 message	 was	 clear	 for	 the	
other	believers	but	Tamara	was	not	prepared,	or	put	more	accurately,	not	able	to	
shift	her	(rational?)	perspective	of	reality	to	the	biblical	perception	of	reality	and	




Mykola,	was	 using	 biblical	 perception	 of	 reality	 for	 answering	 the	 question	 on	
the	 reason	 of	 the	war.	 Tamara	was	 not	 a	 born-again	 Christian,	 so	 she	 did	 not	
learn	the	skill	of	looking	to	the	world	through	biblical	lenses.	Tamara’s	approach	
was	 “commonsensical”,	 as	 she	 was	 not	 an	 evangelical	 believer.	 Two	 different	
approaches	 and	 perceptions	 of	 reality	 caused	 a	 serious	 incompatibility	 for	








becomes	 completely	 immersed	 to	 it.	 In	 the	 next	 section	 I	 will	 explore	 how	
evangelicals	 learn	 the	biblical	perception	of	 reality.	Here	 I	 continue	presenting	
excerpts	 from	my	 fieldwork	 in	 order	 to	 give	 further	 support	 for	my	 argument	
with	 ethnographic	 material.	 This	 time	 it	 is	 from	 the	 worship	 in	 which	 the	





















relation	 here.	 In	 my	 opinion,	 there	 are	 many,	 but	 I	 would	 like	 to	 pick	 the	
Thessalonian	 church.	 It	 is	 the	 story	 of	 the	 eerie	 persecution	 of	 the	 recently	
converted	believers.	After	reading	1	Thessalonians	2:	14-1559	the	guest	said	he	
saw	some	similarities	with	their	situation	as	both	churches	were	persecuted	by	
their	“tribesmen”.60	“By	us	 I	mean	people	who	were	 forced	to	 leave	the	zone	of	
military	 activity,	 the	 theatre	 of	 aggression	 caused	 by	 a	 neighbouring	 country.	
Looking	 from	 a	 human	perspective,	 they	 spoiled	 our	 lives,	 disrupted	 the	 usual	











say	 something	 for	 consolation	 right	 now.	 However,	 there	 are	 no	 surprises	 for	
God.	It	is	not	as	if	something	happens	in	our	lives	and	God	misses	that	moment.	





























“followers	 of	 the	 churches	 in	 Judea”,	 it	 is	 that	 both	 churches	 experienced	 the	
same	 kind	 of	 sufferings	 and	 persecutions.	 That	 is	 Thessalonians	 themselves	
repeated	a	course	that	was	already	blueprinted	in	Judea.	However,	the	question	
is	about	the	meaning	of	this	event	that	repeats	itself	through	history.	What	is	the	




the	past.	However,	 the	 critique	on	 the	perception	of	 the	past	was	merged	with	




called	 it	 a	 republic:	 LNR,	 DNR.61	Finally,	 in	 order	 not	 to	 offend	 anyone	 we	
reached	an	agreement	to	call	 the	districts	Luganshchina	and	Donetchina.	These	
are	the	old	and	neutral	names	of	the	districts).	It	should	not	offend	anyone…	I	try	
to	do	 that	puzzle	 [about	 the	 conflict	 regarding	names]	 in	my	brain	and	 I	 think	













one	 day.	 So,	 when	 you	 are	 back	 you	 can	 again	 call	 yourself	 citizens	 of	 your	
hometown.	But	if	you	are	not	going	back,	then	the	Thessalonian	church	will	serve	
as	an	example	to	us…	In	2015	I	did	not	reflect	about	memories.	In	2016	I	did;	I	
said	 it	 is	 good	 to	 remember	 that	wonderful	 church	we	 had,	 that	 building.	 But	
now	 it	 is	 different,	 there	 is	 no	 dome	 on	 the	 church	 any	more,	 and	 you	 cannot	
evangelise	there.	But	you	can	evangelise	here	and	now,	in	the	place	you	are	living	
in	now.	For	that	you	need	to	learn	the	language	of	the	people	you	communicate	
with.	 Otherwise	 your	 children	will	 do	 it	 and	 you	will	 be	 distanced	 from	 them.	
You	 will	 keep	 the	 old	 [style,	 tradition]	 then.”	 The	 guest	 ended	 his	 speech	 by	
giving	 the	worst	 scenario	 example	 of	 the	 Soviet	 evangelicals	 that	 emigrated	 to	
the	west:	“A	similar	thing	is	happening	in	the	emigrant	churches	in	the	US	or	in	
Europe.	They	try	to	create	enclaves	there.	And	they	went	so	 far	 in	 that,	how	to	
name	it…	that	 they	made	a	hero	a	colonel	of	KGB.	63		For	people	whose	parents	
were	 imprisoned	 for	 their	 faith,	 those	who	were	 put	 behind	 bars	 by	 the	 same	
KGB	officers,	for	them,	a	KGB	colonel	is	a	hero	today!	It	is	because	they	are	living	
in	the	past,	not	today,	in	the	present.	Maybe	it	is	too	radical	a	comparison,	but	I	
think	 we	 have	 to	 think	 very	 seriously	 about	 that	 mini	 diaspora	 of	 the	 ex-
hometown.	It	is	worth	choosing	that	if	we	want	to	integrate	into	an	existing	local	
church	with	a	Russian	speaking	service,	or	a	service	with	IDP’s	or	something	like	
that…	 Or	we	 have	 to	 start	 all	 over	with	 a	 new	 church	 but	with	 the	 necessary	
requirement	 of	 reaching	 non-believers.	 So,	 I	 call	 on	 you	 to	 turn	 the	 page.	We	
cannot	live	in	the	past	with	yesterday’s	blessings.	We	need	blessings	today…”	
	
The	speaker	 in	 the	second	part	of	 the	speech	made	 it	clear	 to	his	listeners	that	
the	comparison	with	Thessalonians	is	conditional.	The	recurrence	of	the	biblical	
events	 creates	a	 loop,	 a	 spiral	 in	 time,	which	gives	believers	an	opportunity	 to	
feel	something	else	than	just	linear	time,	which	moves	from	past	to	present	and	




transfers	 the	 believers’	 perception	 of	 time	 and	 place,	 making	 the	 events	 that	
happened	 almost	 two	 thousand	 years	 ago	 close	 and	 familiar	 now	 and	 here.	
However,	according	to	the	speaker,	believers	have	to	become	active	participants	
in	 the	 fulfilment	of	God’s	 plan.	 It	 is	 not	 enough	 to	 establish	 a	 church	 in	 a	 new	
place.	 Another	 very	 important	message,	which	 has	 a	 direct	 link	with	 the	main	
topic	of	this	thesis,	is	sent	to	the	members	of	community.	The	message	is	a	call	
for	 transformational	 changes.	 The	 nostalgic,	 emotional	 links	with	 the	 past	 and	
previous	place	of	living	have	to	be	broken.	The	page	should	be	turned,	and	links	
and	 contacts	 with	 the	 new	 place	 should	 be	 established	 instead.	 The	 ethic	 of	
turning	 the	 page	 and	 do	 not	 looking	 back	 comes	 in	 a	 harsh	 opposition	 with	
preservation	 and	 keeping	 tradition.	 The	 new	 style	 church,	 which	 even	 was	
accused	 by	 members	 of	 traditional	 churches	 for	 its	 transformation,	 now	 was	
rebuked	and	warned	for	its	diasporic	mind	that	leads	to	losing	links	with	reality.	
The	instruction	for	changes	sounds	simple.	However,	when	facing	a	total	rupture	
of	 time-and-place,	 it	 takes	tremendous	effort	 to	start	on	a	blank	page.	 I	noticed	
that	the	stories	people	told	me	about	the	church	in	Donbas	changed	over	time,	as	
they	started	to	draw	a	more	and	more	attractive	picture	of	it.	Close	to	the	end	of	
my	 fieldwork	 period	 the	 church	 was	 shown	 to	 me	 as	 an	 example	 of	 an	 ideal	













It	 can	 sound	 like	a	discrepancy	when	 the	 speaker	 is	 so	 involved	 in	 the	biblical	
past	 but	 at	 the	 same	 time	 is	 attacking	 the	 recent	 past.	 However,	 there	 is	 no	
	 109	
contradiction	 for	 evangelicals.	 We	 have	 to	 remember	 the	 tremendous	
importance	 of	 the	 Bible	 for	 evangelical	 Christians.	 It	 is	 God’s	 revelation	 to	
humanity.	It	is	given	once	in	the	past	but	is	eternal	and	timeless.	The	Bible	is	not	
regarded	 as	 a	 historical	 document	 from	 the	 past	 but	 as	 an	 eternal	 reference	
point.	There	is	this	no	paradox	in	seeing	Biblical	support	for	a	rupture	with	one’s	
own	past.	The	whole	world	with	 its	small	 and	huge	events	of	 the	past,	present	
and	 future	 can	 be	 seen,	 read,	 and	 explained	 through	 the	 biblical	 lenses.	 I	 have	
termed	 this	 ability	of	 seeing	and	 interpreting	things	according	 to	 the	 scripture	
the	biblical	perception	of	reality.	If	it	is	decided	that	the	past	or	present	does	not	
fit	 the	 ideas	 and	 aims	 and	 instructions	 given	 in	 the	Bible,	 then	 believers	 deny	
their	 past	 and	 start	 looking,	 calling	 for,	 and	working	 on	 changes.	 The	 biblical	
perception	 of	 reality	 is	 a	 skill	 and	 I	 will	 explore	 in	 the	 next	 section	 how	
evangelicals	gain	it.	
	
The	 strong	 cohesion	 between	 time	 and	 place	 seen	 in	 the	 excerpt	 from	 the	
fieldwork	 given	 above	 gave	 me	 some	 additional	 thoughts.	 I	 already	 wrote	 in	
chapter	2	 that	 the	anthropology	of	Christianity	became	deeply	 involved	 in	and	
made	a	significant	theoretical	contribution	to	the	theme	of	discontinuity,	cultural	
rupture	 and	 disjunction.	 I	 follow	 the	 approach	 that	 stresses	 the	 importance	 of	
the	 experience	 of	 discontinuity.	 However,	 I	 also	 agree	 that	 the	 perception	 of	
discontinuity	unavoidably	includes	and	is	affected	by	a	complex	mix	of	historical,	
political,	 and	 sociocultural	 forces	 that	 create	 the	 dynamic	 of	 life	 in	 every	
particular	setting	(see	Desjarlais	and	Throop	2011).	The	variety	of	 the	settings	
explains	 the	 heterogeneity	 of	 global	 evangelicalism	 and	 particularity	 of	
Ukrainian	evangelical	movement.	
	
A	 similar	 cohesion	 between	 time	 and	 place	 affected	 by	 a	 complex	 mix	 of	
historical,	 political,	 and	 sociocultural	 forces,	 though	 in	 a	 much	 larger	 scale,	 I	
argue,	provoked	and	stimulated	the	transformation	of	Ukrainian	evangelicals.	It	
happened	 that	 in	a	very	 short	period	of	 time	all	 evangelicals	 living	 in	Ukraine,	
together	 with	 their	 fellow	 citizens,	 found	 themselves	 in	 a	 different	 place	 and	
time.	Although	the	 local	surroundings	may	have	 looked	the	same	and	although	
time	went	 on	 in	 the	 same	way	 as	 usual,	 it	 was	 obvious	 for	 everyone	 that	 the	
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their	 old	 style	 by	 making	 closed	 diasporic	 communities,	 leading	 members	 of	
those	 communities	 to	 isolation	 and	 inter-generational	 alienation.	 Moreover,	
being	 far	 from	 their	homelands,	 evangelicals	 started	 to	praise	 “a	KGB	colonel”.	









To	 sum	up	 the	 section:	 I	 explored	 three	different	ways	of	dealing	with	 trauma	
using	 biblical	 perception	 of	 reality.	 Mykola	 saw	 the	 direct	 link	 between	 his	
scattered	 hometown	 community	 and	 the	 persecuted	 but	 growing	 “original	
church	in	Jerusalem”.	Valeria	after	many	years	of	praying	“earned”	the	last	non-
born	again	member	of	her	 family.	The	speaker	 found	a	community	 in	 the	Bible	
that	resembled	the	current	scattered	one.	However,	he	warned	the	members	of	
the	church	that	external	resemblance	should	not	be	taken	as	self-sufficient	and	





division	 among	 the	members	 of	 evangelical	 communities	 he	 tied	with	division	
between	 staying	 in	 past,	 is	 being	 unable	 to	 “turn	 the	 page”,	 and	 the	 present,	













through	 biblical	 lenses.	 The	 skill	 comes	 after	 months	 and	 years	 of	 thorough	
studying	 and	 immersing	 oneself	 into	 the	 Biblical	 texts.	 The	 gaining	 of	 the	
interpretive	 skills	 and	 ability	 of	 making	 linkage	 between	 biblical	 and	 post	
contemporary	 events	 and	 periods	 are	 also	 important.	 In	 the	 excerpt	 below,	 I	
present	 the	 case	when	 evangelicals	 themselves	 speak	 about	 the	 gain	of	what	 I	
call	 the	 biblical	 perception	 of	 reality	 and	my	 informants	 call	 “the	work	 of	 the	
Holy	Spirit”.	
	
We	 are	 reading	 the	 gospel	 of	 John,	 the	 third	 chapter.	 In	 the	 beginning	 of	 the	
chapter	 Jesus	 speaks	 with	 Pharisee	 Nicodimus.	 Jesus	 explains	 the	 meaning	 of	
being	 born	 again	 to	Nicodimus.	 To	 the	 straight	 questions	 asked	 by	Nicodimus,	
Jesus	answers	 in	metaphors.	The	explanations	of	some	of	 the	 lines	 in	 the	most	
sophisticated	 of	 gospels,	 I	 find	 unclear.	 That	 is	 unusual,	 and	 therefore	 I	 feel	
uncomfortable	and	I	ask	for	more	explanatory	analysis.	The	leader	of	the	study	
group,	 Igor	 welcomes	 my	 involvement	 and	 goes	 back	 for	 a	 more	 thorough	










told	 the	 Baptist	 to	 come	 back	 tomorrow	 with	 a	 pack	 of	 the	 most	 necessary	
things,	which	at	 that	 time	meant	 that	 the	 commissar	 is	sending	 the	believer	 to	
the	Gulag.	A	mysterious	stranger	met	in	the	street	advised	the	believer	not	to	go	
to	 the	office	at	all.	After	a	 few	days	of	sitting	at	home	and	expecting	the	NKVD	





There	 followed	a	prolonged	discussion	about	how	 the	Holy	Spirit	works	 inside	
the	participants.	Jelena	does	not	agree	with	Kirill,	who	claims	that	the	Holy	Spirit	
starts	 acting	 in	 a	 person	 soon	 after	 she	 or	 he	 is	 born	 again.	 She	 gives	 us	 her	
example	 and	 says	 that	 even	 a	 long	 time	 after	 she	was	 baptized	 she	 remained	
being	‘a	baby	in	belief’.64	Only	after	quite	a	long	time	she	started	to	comprehend	
the	Bible	and	 feel	 that	 the	Holy	Spirit	started	acting	 in	her.	Kirill	 agrees	 that	 it	
happens	in	many	different	and	individual	ways.	He	personally	started	to	feel	the	
work	of	the	Holy	Spirit	in	him	after	he	read	the	entire	Bible	about	twenty	times	
and	 after	 having	 learned	 big	 parts	 of	 the	 text	 by	 heart.	 After	 that,	 the	 biblical	
texts	 started	 to	emerge	 to	him	 in	daily	 situations	where	 they	 could	be	applied	
meaningfully.	In	the	beginning	it	was	strange	for	him	and	he	used	to	check	if	it	is	
really	an	excerpt	from	the	Bible	that	had	just	come	to	his	mind,	or	whether	it	just	
appeared	 to	 be.	 Several	 times	 he	 even	 tried	 to	 type	 a	 line	 on	 the	 computer	 of	
what	 had	 emerged	 to	 him	 and	 checked	 it	 on	 the	 Internet,	 on	 the	 Bible	 online	
page.	There	were	more	suggestions,	discussions	and	stories	about	 the	different	












works	 inside	a	believer	or	 for	his/her	 sake.	During	 the	discussion	at	 least	 two	
paraphrases	 from	 the	 Bible	 were	 made.	 One	 of	 them,	 “a	 baby	 in	 belief”	 I	
recognised	 myself,	 and	 the	 other	 was	 given	 to	 me	 by	 Kirill.	 In	 both	 cases	 the	
pieces	of	the	biblical	text	were	used	intertwining	them	into	the	context	of	usual	
speech.	 Constantly	 using	 quotations	 from	 the	Bible	makes	 everyday	 narratives	
more	 meaningful	 and	 ‘thicker’,	 although	 an	 uninitiated	 outsider	 might	 not	 be	
able	 to	 notice	 the	 embedded	 biblical	 points	 in	 evangelical	 speech.	What	 Kirill	
referred	 to	as	 feeling	 that	 the	Holy	Spirit	started	 to	work	 in	him	after	multiple	
readings	 of	 the	 scriptures,	 I	 call	 the	 attainment	 of	 the	 biblical	 perception	 of	
reality.	It	is	the	condition	when	an	evangelical	believer	immerses	herself/himself	
into	 the	 biblical	 text	 and	 starts	 to	 look	 at	 reality	 through	 the	 biblical	 lenses.	
Although	conversion	and	baptism	are	crucial	for	the	evangelical	identity,	I	argue	
that	 the	 real	 breakthrough	 for	 gaining	 the	 evangelical	 identity	 comes	 with	
learning	the	biblical	perception	of	reality.	Here	we	can	also	observe	the	similar	
conflict	between	expectations	and	reality	as	 in	 the	case	of	Maryna,	given	 in	the	
beginning	of	the	chapter.	Although	evangelical	symbolism	tells	us	that	a	believer	
is	 gaining	 the	Holy	Spirit	 immediately	after	his	or	her	baptism,	 the	Holy	Spirit	
actually	‘starts	working’	in	a	born	again	person	only	after	the	person	does	hard	
work	of	 “renewal	day	 by	 day”.	 I	 have	 already	 shown	how	 a	 guest	merged	 two	
stories	 –	 one	 biblical	 and	 one	 recent,	 turning	 them	 into	 the	 same	 kind	 of	
narrative.	 In	 chapter	6	 I	will	demonstrate	how	personal	narratives	are	merged	














In	 the	chapter	 I	began	answering	the	main	question	of	 the	thesis:	what	are	the	
reasons	 for	 the	rapid	transformation	of	Ukrainian	evangelicals.	My	argument	 is	
that	one	of	the	reasons	is	embedded	in	the	evangelical	ethic	of	constant	changes,	
“renewing	day	by	day”.	I	argue	that	this	ethic	is	accelerated	and	sustained	by	the	
authorities	 of	 the	 Ukrainian	 evangelical	 church,	 which	 claims	 the	 necessity	 of	
“turning	 the	 page”,	 and	 of	 not	 looking	 back.	 The	 claim	 is	 due	 to	 the	 particular	
position	of	discontinuity	Ukrainian	evangelicals	have	undergone	since	the	end	of	
the	 Soviet	Union.	The	 challenging	 constitution	 of	 uncertainty	 and	 instability	 in	
political,	 social,	 and	 economic	 spheres	 needs	 to	 be	 given	 a	 meaningful	
explanation.	 The	 explanation	 of	 this	 world’s	 unexpected,	 sometimes	 shocking,	
and	 even	 traumatic	 experiences	 of	 evangelicals	 are	 found	 in	 the	Bible.	 Biblical	
perception	of	reality	helps	believers	find	in	the	scripture	events	and	experiences	
corresponding	 with	 their	 own	 situations,	 that	 provide	 with	 meaning	 and	




reality.	 The	 theory	 is	 helpful	 in	 understanding	 the	 importance	 of	 the	 biblical	
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